
 And now as I said unto you, that because  
ye were compelled to be humble, ye were blessed,  
do ye not suppose that they are more blessed  
who truly humble themselves because of the word?
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Previous studies have focused on the historical function and nature of Nephite 
and Lamanite dress, particularly in times of war,1 but none have analyzed how 
the ancient authors in the Book of Mormon used clothing as a literary tool. The 
Zoramite narrative of Alma 31–35 [LDS] (Alma 16 RLDS) and Alma 43–44 
[LDS] (Alma 20 RLDS), in particular, contains many subtle details regarding the 
importance of costly apparel and riches as an outward evidence of pride woven 
into a richly symbolic account, but that may be overlooked by the casual reader. 
This literary analysis will focus on how Mormon's editing hand2 structured the 
Zoramite narrative, using clothing as a metaphor to show the dangers of pride and 
the blessings afforded by humble adherence to God's teachings and covenants. 
This study will also demonstrate the complexity of the Book of Mormon as a religious text that continues to provide 
opportunities for fresh literary analysis over one hundred and eighty years after it was first offered to the world.

The Zoramite pride and prosperity—as evidenced by their costly apparel, gold, silver, and fine goods [Alma 
31:24–25, 28 LDS] (Alma 16:100-101, 105-106 RLDS)—stand in tension in the narrative with the foundational 
teaching of the Book of Mormon that the obedient will "prosper in the land" [1 Nephi 4:14; Mosiah 1:7 LDS] (1 
Nephi 1:116; Mosiah 1:11-12 RLDS).3 The story develops this tension by using the metaphor of clothing to set 
up several dramatic ironies.4 The rich and wicked Zoramites, who had believed themselves prosperous and chosen 
in part because of their costly apparel and riches, eventually discover the weakness of their position when they are 
defeated in war by Moroni's army. That army included the poor Zoramites [Alma 35:14 LDS] (Alma 16:256-267 
RLDS), whose clothing—designed by Captain Moroni for functionality rather than for ostentation—truly gives 
them an edge of superiority. Mormon's editing choice to include the Zoramite battle (the battle of Zarahemnah) 
with the war chapters [Alma 43–63 LDS] (Alma 20-30 RLDS) in one sense obscures the dramatic conclusion to the 
story of the Zoramites and leaves the modern reader to reconnect the narrative thread of Alma 31–35 [LDS] (Alma 
16 RLDS), which is separated from its metaphoric conclusion in Alma 43–44 [LDS] (Alma 20 RLDS) by Alma's 
counsel to his sons. This editorial decision will be discussed below.

The Culture of the Zoramites—The Rameumptom and Extravagant Dress
Alma 31–35 [LDS] (Alma 16 RLDS) introduces a Nephite splinter group known as the Zoramites, named after 

their leader at the time.5 Alma visited the Zoramites to preach the gospel to them because he had heard rumors 
that Zoram was leading them "to bow down to dumb idols" [Alma 31:1 LDS] (Alma 16:78 RLDS).6 Thus from 
the first mention of the Zoramite people, Mormon indicates that they displayed an adoring regard for tangible 
objects, possibly referring to the worship of items that they had created with their own hands. Mormon never overtly 
describes the nature of the "dumb idols" purportedly being worshipped by the Zoramites. Instead, once Alma 
witnessed the Zoramite culture firsthand his concerns shifted from the worship of idols to the Zoramite obsession 
with "costly apparel" and their apostate religious practices. 

Mormon devotes considerable space to a negative description of the Zoramites' unique form of worship at a stand 
known as the Rameumptom.7 He records that the top of the stand would admit only one person at a time [Alma 
31:13 LDS] (Alma 16:89 RLDS) and that the participants who came to pray would offer exactly the same prayer, 
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with uplifted hands stretched forth to the heavens. Mormon then provides Alma's description of the Zoramites as 
he prayed to the Lord for strength. Alma was "astonished beyond all measure" [31:19 LDS] (16:95 RLDS) by the 
prayer of the Zoramites in which they thanked God that they were chosen by the Lord to be his holy children, while 
all others would be cast "down to hell" [31:17 LDS] (16:92-93 RLDS). Thus Mormon almost immediately focuses 
the narrative on a form of worship that emphasizes Zoramite superiority and pride, in which one worshipper at a 
time is on display before the rest of the congregation.

In his prayer, Alma reveals a defining characteristic of Zoramite culture—their extravagant forms of dress:

They are puffed up, even to greatness, with the vain things of the world. Behold, O my God, their costly 
apparel, and their ringlets, and their bracelets, and their ornaments of gold, and all their precious things 
which they are ornamented with; and behold, their hearts are set upon them. 

[Alma 31:27–28 LDS] (Alma 16:103-106 RLDS)8

While it is unclear whether Mormon purposefully connects the early mention of idolatry with the emphasis on 
costly apparel, the Zoramites' adoring regard for clothing—things made by human hands that have no inherent 
power—is in some ways consistent with idol worship.9

The two salient features of Zoramite culture described by Mormon—the Rameumptom and an obsession with 
"costly apparel"—actually have much in common that makes them useful rhetorical devices for Mormon as he 
warns against the damaging effects of pride. In Mormon's description the rote prayer upon the Rameumptom was 
the only religious practice in which the Zoramites engaged [Alma 31:23 LDS] (Alma 16:99 RLDS). Although 

the prayer's constantly repeated themes were 
certainly important in establishing and main-
taining doctrinal focus and consistency, the 
position upon the Rameumptom during the 
prayer also provided a perfect opportunity for 
the individual at the top to show off his or 
her attire and adornments to the rest of his 
community. The ritual form of prayer—with 
arms outstretched to the heavens10—further 
maximized this opportunity, allowing precisely 
those ornaments that Alma had noticed—the 
bracelets, ringlets, and ornaments of gold—
to be displayed for all to see. In the way that 
Mormon structures the narrative, the worship 
at the Rameumptom was one of the few ways 
in which Alma could have determined that 
the hearts of the Zoramites were "set upon" 
their adornments, because he saw them 
in essence parading that costly attire and 
elevating it upon the holy stand during their 
weekly worship. Alma could see that their 
fine adornments perfectly complemented the 
inflated rhetoric of their prayer and became 
an outward evidence of Zoramite pride.

Mormon chooses to place his descrip-
tion of Alma's humble prayer precisely after 
the prayer on the Rameumptom. With this 

Set upon Gold. © Annie Henrie 2013, mixed media, 
30 x 48 inches. Used by permission of The Neal A. 
Maxwell Institute for Religious Scholarship.
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placement—and with Mormon's earlier description of 
Alma as the leader of church members who did not wear 
costly apparel [see Alma 1:27 LDS] (see Alma 1:40-41 
RLDS)11—Alma's words and appearance act as a literary 
foil to emphasize the irony of the Zoramite statements. 
Alma's prayer was everything that the Zoramite prayer 
was not. It reflected the heartfelt needs of the moment 
rather than the rote and complacent lack of need of the 
Zoramites. Alma's words openly acknowledged his own 
weaknesses and then focused on the needs of others. 
The Zoramite prayer contained none of these elements. 
The tension between the outward appearance of success 
among the rich Zoramites and the reader's awareness of 
their truly foolish and degraded state becomes very clear 
to the reader when placed side by side with the behaviors 
and appearance of Alma, without need for any editorial 
commentary, a typical Hebrew literary device. 

More Evidence of the Zoramite  
Obsession with Clothing—the Outcast 
Status of the Poor 

In his description of Alma's teaching, Mormon further 
develops the connection between the costly apparel of the 
Zoramites and their form of worship. Mormon reveals 
that the Zoramite people contained a lower class, a poor 
group that had been cast out of the synagogues "because 
of the coarseness of their apparel" [Alma 32:2 LDS] 
(Alma 16:122 RLDS).12 Since Mormon has already 
taken care to emphasize the centrality of the prayer on 
the Rameumptom in their worship, then according to 
that description the poor Zoramites were in reality being 
excluded from this weekly rite. Their coarse clothing—
no other determining factor is mentioned in the text—
demonstrated their unworthiness to participate and 
again emphasizes the centrality of that literary feature to 
the Zoramite story line.

According to Mormon's narrative, for which he 
accessed the records of Alma, the poor Zoramites origi-
nally "labored abundantly" [Alma 32:5 LDS] (Alma 
16:125-126 RLDS) to build the synagogue, apparently 
anticipating their participation in the worship of the 
community. After the completion of the synagogue, 
however, the poor Zoramites found that their labors 
did not merit their inclusion in the community's 
central religious ritual. Since the form of that ritual was 
uniquely designed to emphasize appearances, it became 
clear that the poor Zoramites were not appropriately 
prepared. Given the Zoramites' love of fine adornments, 
it would have been difficult to justify their central 

doctrine of superiority if those who were poorly attired 
were allowed to be seen in the influential position atop 
the Rameumptom.

The decision to cast out the poor was actually 
consistent with the purpose of the Zoramite prayer 
and connected with the method of worship. The prayer 
solidified and reinforced the fundamental views of 
the community. Fine clothing and costly adornments 
became primary evidences that the Zoramites were 
chosen by God, and individuals were given opportu-
nities on a weekly basis to demonstrate that they still 
deserved to be numbered with the chosen ones. Even 
the poor Zoramites accepted these social values, fully 
believing that their inability to worship appropriately 
was in direct correlation to their poverty as demonstrated 
by their clothing. Although the poor did not appreciate 
the worldview of the dominant culture, they had still 
absorbed it to the point that they no longer believed 
they could engage in any form of legitimate worship 
outside the Zoramite ritual structure as described by 
Mormon [Alma 32:10 LDS] (Alma 16:130 RLDS).

The humility of the poorly dressed Zoramites juxta-
posed with the attitude of the richly attired serves as 
another literary foil in the text, vividly differing in 
appearance and behavior from each other. Mormon's 
emphasis on Alma's desire to teach the poor—notwith-
standing their coarse attire—stands in stark contrast to 
his rejection of the arrogant attitudes of the rich. After 
the poor approached Alma to humbly ask a question, 
he immediately changed his focus from the sumptu-
ously adorned to those who were prepared to listen, 
creating a clear image of his prophetic priorities and 
the lack of consideration he gave to worldly evidences 
of status. "And now when Alma heard this, he turned 
him about, his face immediately towards him, and he 
beheld with great joy . . . that they were in a preparation 
to hear the word. Therefore he did say no more to the 
other multitude" [Alma 32:6–7 LDS] (Alma 16:127-
128 RLDS). While those who were adorned with 
the luxuriant trappings of the world were ironically 
thanking God for their chosen status, Alma's behavior 
provided a visual demonstration that God favors those 
who exhibit humility and a desire to learn. 

Theology of the Zoramites Compared with 
the Theology of Alma and Amulek 

Alma's and Amulek's teachings to the poor Zoramites 
continued to highlight the tension caused by outward 
appearances compared to a true state of being chosen. 
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First, while the rich Zoramites had built synagogues and 
promulgated the belief that God could only be appro-
priately worshipped in those sacred spaces by those 
who were properly attired—an idea consistent with a 
weak understanding of the law of Moses but completely 
inconsistent with the true intent of the law that they had 
rejected—Alma immediately emphasized that anyone, 
including the poorly dressed, can worship outside of 
these designated spaces. Not only did he proclaim to 
the "outside" group that they could worship "on the 
outside," he also turned the Zoramite view of "chosen-
ness" on its head. "I say unto you, it is well that ye are 
cast out of your synagogues, that ye may be humble. 
. . . And now, because ye are compelled to be humble 
blessed are ye" [Alma 32:12–13 LDS] (Alma 16:132-
135 RLDS). Since it was the clothing of the poor that 
caused them to be cast out of the synagogues, Alma 
was proclaiming that the coarseness of their clothing 
had compelled them to be humble and was therefore 
directly connected to their blessed state. Ironically, by 
the end of the story the rich Zoramites would be placed 
in a similar position to the poor, having been compelled 
to be humble through their defeat in battle. However, 
unlike the positive example of the poor Zoramites, 
the narrative never shows the rich seeking repentance 
because of that compulsion. These literary ironies 
are once again made possible through the contrast in 
appearance of the poorly and richly dressed Zoramites.

Alma explained to the poor Zoramites that though 
their outward appearance excluded them from 
worshipping inside the Zoramite synagogues, their 
inner humility allowed them to worship outside the 
confines of the synagogues they helped to build. He 
taught the poor that they could pray with great effec-
tiveness in their fields, in their closets, in the midst 
of their congregations (i.e., in their synagogues), and 
when they were "cast out and [had] been despised by 
[their] enemies" [Alma 33:10 LDS] (Alma 16:182-
183 RLDS), as they had been because of their coarse 
apparel. His quotation of Zenos provides dramatic fore-
shadowing of the future defeat of the rich Zoramites: 
"Yea, thou didst hear my cries, and wast angry with 
mine enemies, and thou didst visit them in thine anger 
with speedy destruction" [33:10 LDS] (16:182-183 
RLDS). He then introduced the testimony of Zenock 
that led to the people "ston[ing] him to death" [33:17 
LDS] (16:189 RLDS). Alma's choice of Zenos and 
Zenock, two righteous prophets who were persecuted 
and outcast, was purposeful. Indeed, stoning was one 
of the primary evidences of being cursed and rejected 

in biblical societies, but in this case it was ironically 
used on the most righteous.13

By quoting Zenos and Zenock and alluding to the 
story of the brazen serpent, Alma paved the way for 
Amulek to conclude with the most important concept of 
their message, the centrality of faith in Christ, no matter 
the circumstance or physical appearance. The atoning 
sacrifice of Christ provided the poor Zoramites with the 
ultimate example that they could be chosen precisely 
because of the humility induced by their clothing-chal-
lenged status. According to the words of Isaiah earlier 
quoted by Abinadi and recorded by Alma the Younger's 
father, this Christ—like the poorly attired Zoramites—
had "no beauty that [man] should desire him" and was 
"despised and rejected of men" [Mosiah 14:2–3 LDS] 
(Mosiah 8:17-18 RLDS). Alma and Amulek taught 
the poor Zoramites that the Son of God would suffer 
for the sins of the world in the greatest dramatic irony 
ever known: the greatest became the least; the righteous 
One was not "blessed in the land" but was crucified in 
order that mankind—the true sinners, the true "fallen" 
and "lost"—might be saved [Alma 34:8–9 LDS] (Alma 
16:206-209 RLDS).14 After providing the example of 
Christ, Amulek directly addressed the inherent tension 
in the situation of the poor by challenging them to "not 
revile against those who do cast you out because of your 
exceeding poverty, lest ye become sinners like unto 
them; But that ye have patience, and bear with those 
afflictions" [34:40–41 LDS] (16:239 RLDS). He clearly 
stated that the richly attired are the sinners and that the 
poorly adorned, if they remain humble, are the righteous 
ones. He then taught them that the moral inconsistency 
of the wicked rich prospering and the righteous poor 
suffering would be resolved someday. Their afflictions 
would be relieved if the Zoramites would maintain 
"a firm hope that [they should] one day rest from all 
[their] afflictions" [34:41 LDS] (16:239 RLDS).

Throughout their discourses Alma and Amulek 
demonstrated that true religion is also concerned 
with physical or material things, such as clothing, and 
they never ignored the reality that God chooses and 
blesses those who are faithful to him. Both Alma and 
Amulek taught that God will grant both material and 
spiritual blessings to those who pray to him in faith 
[see Alma 33:4–10; 34:20–27 LDS] (see Alma 16:178-
183; 16:219-222 RLDS). Amulek advised the poor 
that they must pay attention to the physical needs of 
others and "impart of [their] substance, if [they] have, 
to those who stand in need" [34:28 LDS] (16:223-224 
RLDS). According to Amulek, if they did not approach 
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material blessings in appropriate ways, then 
they would truly be "as dross, which the 
refiners do cast out (it being of no worth) 
and is trodden under foot of men" [34:29 
LDS] (16:225 RLDS). With these words 
Amulek overtly called attention to the 
theme of being cast out while teaching a 
group who would have been very sensitive 
to those terms. However, in his warning to 
the poor he connected that state to religious 
hypocrisy and implicitly condemned the 
prayer of the rich upon the Rameumptom: 
"If ye do not any of these things, behold, 
your prayer is vain [implicitly, like the 
prayer of the rich Zoramites, which was the 
prayer the poor were familiar with], and 
availeth you nothing, and ye are as hypo-
crites who do deny the faith" [34:28 LDS] 
(16:223-224 RLDS). 

By directing his discourse in this way, 
Amulek did not indicate that clothing 
had no importance whatsoever but rather 
taught an appropriate focus on material 
things and the blessings of God. Earlier 
Alma had emphasized inward evidences that 
come by experimenting upon the word of 
Christ rather than on outward indications of elect status 
before God. These inward evidences—made available 
through humility and faith [Alma 32:16, 27 LDS] (Alma 
16:137-138, 151 RLDS)—include knowledge [32:34 
LDS] (16:160-161 RLDS), feelings of enlightenment 
[32:34 LDS] (16:160-161 RLDS), expansion [32:34 
LDS] (16:160-161 RLDS), light [32:35 LDS] (16:162-
163 RLDS), growth [32:41 LDS] (16:170 RLDS), 
and sweetness [32:42 LDS] (16:171-172 RLDS). The 
teachings of Alma and Amulek underscore the stark 
contrast that has been provided in the narrative by the 
poor and rich Zoramites, showing that true intent and 
faith in Christ are at the center of a chosen status and 
that the evidence of God's blessings are most impor-
tantly to be found in the joy of the inward man and 
in future promises of salvation.15 They teach that God 
does not judge according to outward indicators but 
instead grants chosen status according to the humility 
of his disciples, as would be shown perfectly in the 
incarnation of Christ, who would "take upon him the 
transgressions of his people, and . . . atone for the sins 
of the world" [34:8 LDS] (16:206-207 RLDS). This 
atonement would in turn enable the righteous, resur-
rected with physical bodies, to be blessed with pure and 

holy clothing granted by God. In a pointed statement, 
Amulek promised that "their garments should be made 
white through the blood of the Lamb" [34:36 LDS] 
(16:235-236 RLDS).16 Thus an emphasis on humility 
and sacrifice rather than on superiority and selfishness 
will enable the true disciple to obtain holy clothing 
that will have lasting value, rather than the ephemeral 
"costly apparel" of the rich. 

After describing the doctrines taught by Alma and 
Amulek, Mormon indicates that these teachings angered 
the wealthy Zoramites because they "destroy[ed] their 
craft" [Alma 35:3 LDS] (Alma 16:242 RLDS).17 While 
Mormon never describes precisely what the craft of the 
rich Zoramites was, Book of Mormon usage of the word 
is always negative, referring to some type of deceptive 
skill or manipulation, and is consistently connected 
with false teachings.18 When the poorly clothed 
Zoramites accepted Alma's teachings, they became 
convinced that the societal values of the richly adorned 
were incorrect. Knowing that they did not need to enter 
the synagogues in order to pray to God, they no longer 
needed to curry favor with the wealthy. Realizing that 
their inner humility and faith, rather than their outer 
trappings, were the best evidence of their value in the 

Prepared to Receive. © Annie Henrie 2013, mixed media, 36 x 36 inches.  
Used by permission of The Neal A. Maxwell Institute for Religious Scholarship.



freedom and to final fulfillment and success. The poor 
did not have to wait until the next life for their situation 
to be reversed or for their hopes to be fulfilled. The 
initial literary tension set up by Mormon through the 
use of clothing at this point begins to be reversed as 
the obedient and humble truly began to prosper in the 
land, while the proud and wicked began to lose their 
material blessings. 

The Zoramite/Lamanite Alliance 
In Alma 35:10 [LDS] (Alma 16:251 RLDS) Mormon 

declares that "the Zoramites . . . began to mix with the 
Lamanites," after which they "began to make prepara-
tions for war against the people of Ammon" [Alma 35:11 
LDS] (Alma 16:252 RLDS) because the Ammonites 
had chosen to take in the poor Zoramites. An interlude 
follows in which Mormon interjects the teachings of 
Alma to his sons. These discourses were apparently 
motivated by the imminent war and by the wickedness 
Alma saw around him. While these chapters demonstrate 
some of the reasons why the rich rejected the teachings of 
Alma, they also divide the Zoramite story into two parts 
and separate the main body of that story from its conclu-
sion in Alma 43–44 [LDS] (Alma 20 RLDS). 

While this editorial choice obscures some of the 
themes and ironies in the Zoramite narrative that would 
have been clearer were the story line seamless, Mormon's 
choice may have been motivated by another editorial 
decision: a desire to keep the war chapters [Alma 43–63 
LDS] (Alma 20-30 RLDS) connected to the introduc-
tion of the main protagonist of that narrative, Captain 
Moroni. In addition to the break in the story line, when 
Mormon picks up the narrative in Alma 43 [LDS] (Alma 
20 RLDS) he no longer overtly discusses the theme 
of the Zoramites' obsession with clothing. Instead, 
Mormon begins to emphasize a new—but closely 
related—literary theme based on clothing: the careful 
attention Moroni gave to arming his troops with appro-
priate military clothing as contrasted with the Lamanite 
nakedness. Beginning in Alma 43 [LDS] (Alma 20 
RLDS), then, the story of the rich and poor Zoramites 
is subsumed into the broader story of the Nephites and 
the Lamanites. However, although Mormon chooses to 
no longer emphasize the narrative of the Zoramites, he 
has provided all the details in Alma 35 [LDS] (Alma 16 
RLDS) that demonstrate their involvement in the war 
of Moroni and Zarahemnah. It is left to the reader of the 
text to recognize the final ironies in the Zoramite story 
line that play out in the ensuing battle. The Zoramite 
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eyes of God, they no longer worried about their accep-
tance by the false standards of others. Indeed, Alma's 
teachings threatened to undermine the very foundations 
of Zoramite societal structure. The wealthy Zoramites 
lost their ability to exert pressure on the poor in order to 
get gain, and their craft was destroyed. 

The Expulsion of the Poor 
Mormon continues to build the Zoramite story line 

around the metaphor of clothing. When their craft was 
destroyed by the teachings of Alma, the richly dressed 
Zoramites chose to completely expel the poor from 
their society [Alma 35:6 LDS] (Alma 16:245 RLDS). 
Mormon records that the poor Zoramites were received 
by the people of Ammon, who "did clothe them, and 
did give unto them lands for their inheritance; and 
they did administer unto them according to their 
wants" [35:9 LDS] (16:248-250 RLDS). The religious 
teachings of the rich allowed a situation in which the 
poor did not have ready access to better clothing and 
therefore could not worship in the synagogues that they 
had built. However, when the poor were completely cast 
out of the community and should have found them-
selves destitute, the people of Ammon exemplified the 
teachings of Alma that true disciples should impart of 
their substance to the needy and provided those poor 
with exactly that which they lacked. 

While the attitude of the wealthy 
toward their clothes had dictated 
their beliefs and proud behaviors, 
the attitude of the converted 

poor toward clothes was subor-
dinate to and constrained by 

their religious beliefs. The 
attitude of the wealthy 

led to increased societal 
controls and to final  

failure, while the 
attitude of the poor   

 led to increased 
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war in Alma 43 [LDS] (Alma 20 RLDS)—connected 
by Mormon with the great war narrative of Alma 46–63 
[LDS] (Alma 21-30 RLDS)—concludes the Zoramite 
story line in Alma 31–35 [LDS] (Alma 16 RLDS) and 
brings closure to its message. 

Alma 43:4 [LDS] (Alma 20:4 RLDS) picks up the 
thread of Alma 35:10–11[LDS] (Alma 16:251-252 
RLDS) by explaining that "the Zoramites became 
Lamanites." The society that had prided itself on its costly 
apparel and that had cast the poor from its synagogues 
because of the coarseness of their clothing was now 
forced to unite with and rely on a people that Mormon 
describes as going into battle "naked, save it were a skin 
which was girded about their loins" [Alma 43:20 LDS] 
(Alma 20:22-23 RLDS). Mormon clarifies, however, 
that the rich Zoramites did not follow the Lamanite 
customs of war dress: "yea, all were naked, save it were 
the Zoramites and Amalekites" [43:20 LDS] (Alma 
20:22-23 RLDS). His description of the rich Zoramites 
running into battle with the naked Lamanites provides 
a strong visual image that emphasizes the incongruence 
of the new Zoramite situation. Mormon indicates that 
"the Zoramites became Lamanites" [43:4 LDS] (20:4 
RLDS) or that the Zoramite identity was subordinated 
under the Lamanite identity rather than the other 
way around. The people who had separated from the 
Nephites in order to rejoice in their superiority were 
now a subset of the Lamanites. 

The Clothing of the Outcast Zoramites 
under the Leadership of Moroni 

The descent of the Zoramites into a union with the 
Lamanites—a downward move providing evidence of 
the failure of their social ideology—contrasts with the 
shift in the clothing of the poor Zoramites. As has been 
mentioned, the poor were first blessed by the clothing 
they received from the people of Ammon. In addition, 
Mormon had earlier recorded that the poorly dressed 
Zoramites who came to Jershon took up arms to defend 
their newly obtained lands [Alma 35:14 LDS] (Alma 
16:256-257 RLDS) against the approaching threat of 
the Lamanites, Zoramites, and Amalekites. Thus while 
the wealthy Zoramites were allied with the nearly naked 
Lamanites in order to assuage their wounded pride and 
possibly to regain power and support their material 
desires, the poor Zoramites were engaged with the 
Nephite army under Moroni in order to "preserve their 
rights and their privileges, yea, and also their liberty, 
that they might worship God according to their desires" 

[43:9 LDS] (20:9-10 RLDS) and in order to protect 
the people of Ammon who had rescued them. Mormon 
details that Moroni had provided his armies, including 
no doubt the outcast Zoramites, with special clothing: 
"Moroni, had prepared his people with breastplates 
and with arm-shields, yea, and also shields to defend 
their heads, and also they were dressed with thick 
clothing" [43:19 LDS] (20:21 RLDS).19 The repentant 
Zoramites, who had once been coarsely dressed, 
gained an additional layer of well-crafted clothing and 
armor that would distinguish them from the wealthy 
Zoramites and that would even place their manner of 
dress at a level above that of their former persecutors, 
at least in military matters. While the clothing of the 
rich Zoramites had been inappropriately focused on 
appearance, the clothing of the outcast Zoramites was 
designed with functionality and utility in mind. 

These contrasting images, centered on clothing, serve 
a symbolic as well as a functional purpose in Mormon's 
narrative. The Lamanites and the Zoramites had desired 
freedom from the constrictions of the Nephite society 
and religious code. Korihor, who had died among the 
Zoramites, had described those societal rules as a "yoke" 
[Alma 30:13 LDS] (Alma 16:14 RLDS) and as "foolish 
ordinances and performances which are laid down by 
ancient priests, to usurp power and authority over [the 
people], to keep them in ignorance, that they may not 
lift up their heads, but be brought down" [30:23 LDS] 
(16:27-28 RLDS). The rich Zoramites echoed those 
sentiments in their prayer, referring to the Nephite 
beliefs as "childishness" [31:16 LDS] (16:91-92 
RLDS). Nevertheless, much as the Book of Mormon 
teaches that obedience to God's commands will allow 



10     Fall 2014

the people to "prosper in the land" [1 Nephi 4:14 LDS] (1 Nephi 1:116 RLDS), the choice of the Nephites to 
restrict and protect themselves with "thick clothing" and with the power of their newly found religious beliefs 
ensured their victory.20 

Additionally, the poor Zoramites displayed a symbolic spiritual progression relating to the clothes they wore. At 
first their coarse clothes can represent a state of spiritual confusion as well as a state of humility that prepared them 
to hear the word of the Lord. After they were converted to the correct principles taught by Alma they received new 
clothes from the Ammonites [Alma 35:9 LDS] (Alma 16:248-250 RLDS). Finally, the armor and thick clothing 
provided them by Captain Moroni after accepting his call to defend their lands and their families can symbolize 
a more advanced covenant level of giving their lives to God in order to support and defend their freedom and 
religion, reminiscent of the armor-of-God imagery used by Paul in Ephesians 6 (KJV/IV).

In his account Mormon emphasizes the importance of the clothing for the Nephite victory: 

And the work of death commenced on both sides, but it was more dreadful on the part of the Lamanites, 
for their nakedness was exposed to the heavy blows of the Nephites with their swords and their cimeters, 
which brought death almost at every stroke. While on the other hand, there was now and then a man 
fell among the Nephites, . . . they being shielded . . . by their breastplates, and their armshields, and their 
head-plates. 

[Alma 43:37–38 LDS] (Alma 20:39-41 RLDS)

Mormon teaches that the clothing of the Nephites, however, was not the sole reason for their victory. Rather, he 
connected their victory to a "better cause, for they were not fighting for monarchy nor power but they were fighting 
for their homes and their liberties, their wives and their children, and their all, yea, for their rites of worship and their 
church" [Alma 43:45 LDS] (Alma 20:50 RLDS). Mormon's description of that which inspired the Nephites may 
indicate his belief that the Zoramites and Lamanites were fighting for monarchy, power, and material gain, echoing 
the motivations of the wealthy Zoramites.

While Mormon demonstrates that the success of the Nephites can be found in 
the correlation between their appropriate clothing and their religious motivations 
for fighting, he shows that Zarahemnah, the leader of the Zoramite-Lamanite 
army, suffered from an inappropriate focus on clothing—the battle attire of the 
Nephites—while ignoring the power of religious faith. Zarahemnah completely 
overlooked the powerful motivations that spurred the Nephites to victory and 
attributed their victory solely to their clothing and their cunning: "We do not 
believe that it is God that has delivered us into your hands; but we believe that 
it is . . . your breastplates and your shields that have preserved you" [Alma 44:9 
LDS] (Alma 20:76-77 RLDS). That the connection had been misunderstood by 
the enemies of the Nephites is demonstrated in a subsequent war (led by Amalickiah 
and Ammoron, descendants of the original Zoram, according to Alma 54:23 [LDS] 
(Alma 25:25) in which the Lamanites chose to copy the Nephite mode of armor 
but failed again to be guided by true, empowering religious principles [49:5–6 
LDS] (21:153-155 RLDS). As a result, their overreliance on clothing and on 
material strength again led to their defeat.21 

Resolution
The ferocious battle between the Nephites and Lamanites in Alma 43–44 

[LDS] (Alma 20 RLDS) provides a stunning array of contrasting images, 
ironies, and tensions based on the metaphor of clothing, all of which are 
resolved by the end of the story line. The appropriately clothed Nephites 
were arrayed against their constant enemies: the naked Lamanites, 
the apostate Zoramites, and the power-hungry Amalekites. Although 
they are not overtly mentioned by Mormon after Alma 35 [LDS] 



(Alma 16 RLDS), the poor Zoramites, joined together with the Nephites and dressed in their thick clothing and 
armor, were engaged in hand-to-hand combat with the rich who had despised them for their coarse apparel, who 
had sought power over them, and who had finally cast them out. The repentant Zoramites [Alma 35:14 LDS] (Alma 
16:256-257 RLDS), now counted again among the Nephites, cried "with one voice" [43:49 LDS] (20:55 RLDS) 
together with the people from whom they had formerly been estranged and separated. In that moment of humble 
reliance upon the Lord they began to conquer those whose clothing had been a symbol of their oppression, inflicting 
wounds upon the unprotected bodies of the Lamanites and the rich Zoramites while being protected by their own 
clothing, provided them as a result of their new beliefs and their union with God's people. Engaged face to face in 
the brutal struggle of war, the wealthy Zoramites were forced to witness their complete defeat directly at the hands 
of the Nephites and the supposedly inferior Zoramite poor, now well dressed, well protected, and resolute.

The tension created by the promise of the Book of Mormon—that the obedient will "prosper in the land"—is 
resolved. At the end of the story the outward appearances have turned to match the inward reality of the blessings 
of the Lord upon those who humble themselves in righteousness. Whether or not the rich Zoramites ever under-
stood the dramatic irony of their situation, Mormon's narrative uses their clothing to develop that irony in order to 
teach the reader important truths about pride and humility, the power of faith in God, the dangers of an obsession 
with material things, and the appropriate place of material things in the scope of true worship. The story of the 
poorly adorned Zoramites contrasts powerfully with that of their well-clothed brethren, whose tale ends in complete 
humiliation and failure steeped in bitter irony, while Mormon demonstrates that in the end the obedient will indeed 
prosper in the land.

Originally Shon Hopkin and Parrish Brady, “The Zoramites and Costly Apparel: Symbolism and Irony,” Journal of the Book of Mormon and 
Other Restoration Scripture 22/1 (2013): 40-53. Published by The Neal A. Maxwell Institute for Religious Scholarship. Used by permission.
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1. William Hamblin, for example, has provided 
a discussion focused on the functional nature 
of wartime clothing such as the thick clothing 
provided by Captain Moroni. See William J. 
Hamblin, "Armor in the Book of Mormon," in 
Warfare in the Book of Mormon, ed. Stephen 
D. Ricks and William J. Hamblin (Salt Lake 
City: Deseret Book, 1990), 400–424.

2. For a discussion of Mormon's influence 
as the main editor of the Book of Mormon, 
see Grant R. Hardy, "Mormon as Editor," 
in Rediscovering the Book of Mormon, ed. 
John L. Sorenson and Melvin J. Thorne (Salt 
Lake City: Deseret Book and FARMS, 1991), 
15–28. In this article Hardy mostly discusses 

evidence of an editor's presence that can be 
recognized because of "seams" or inconsisten-
cies in the story line when multiple sources are 
connected together to create a narrative. In the 
Zoramite story line, the evidence of editing is 
less overt and is revealed mainly in the story 
being framed in such a way that themes—the 
theme of clothing or certain dramatic ironies—
run consistently throughout. Although 
Mormon does not overtly insert his famous 
"and thus we see" perspective at any point in 
the Zoramite story line, he does reveal himself 
as editor in Alma 32:4. In identifying the poor 
Zoramites, he calls them "those of whom we 
[i.e., Mormon and the readers] have been 
speaking." This curious choice of words may 
reveal Mormon's attitude toward his work and 
his awareness of his "audience," the future 
readers of his book, with whom he pictures 
himself having a conversation by means of 
the text. We are grateful to Dan Belnap for 
pointing out this interesting phrase.

3. The Zoramite story is not unique in this 
regard. Although some have considered the 
Book of Mormon a very simplistic account of 
good versus evil—for example, see Thomas F. 
O'Dea, The Mormons (Chicago: University of 
Chicago Press, 1957), 33—the tension between 
obedience, wickedness, and prosperity can be 
seen in almost every section of the book, such 
as when the righteous followers of Alma the 
Elder are persecuted, when Noah's followers 

seem to prosper, or in the numerous situations 
in which the prosperity of the people of God 
almost immediately leads them into pride and 
wickedness. Indeed, this tension creates what 
is often known as the "pride cycle," in which 
a prosperous state in the Book of Mormon 
predicts with high accuracy subsequent wick-
edness, while a humble economic state predicts 
future righteousness and blessings. This theme 
has been approached previously in Todd M. 
Compton, "The Spirituality of the Outcast," 
Journal of Book of Mormon Studies 2/1 
(1993): 139–60. According to John Sorenson, 
Mormon's primary purpose throughout his 
abridgment was to show the truthfulness of the 
promise that the obedient would prosper in the 
land and that the wicked would be cut off. See 
John L. Sorenson, "Mormon's Sources," Journal 
of the Book of Mormon and Other Restoration 
Scripture 20/2 (2011): 12. The Zoramite 
narrative closely fits those editorial goals.

4. For this and other definitions, see Meyer 
H. Abrams, A Glossary of Literary Terms, 
7th ed. (Massachusetts: Heinle & Heinle, 
1999), 136–37. See also the excellent discus-
sion on verbal and dramatic irony in the 
Book of Mormon by Robert A. Rees, "Irony 
in the Book of Mormon," Journal of Book of 
Mormon Studies 12/2 (2003): 20–31. Rees 
gives examples of irony in the Book of Mormon 
accounts of Nephi and his brothers, of Korihor, 
and of Abinadi.
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5. Although not claiming that the data are 
conclusive, Sherrie Mills Johnson has posited 
that the Zoramites were descendants of 
the original Zoram and that they separated 
from the Nephites for ethnic and socio-
logical reasons. One of the most significant 
points in her reasoning is that Ammoron 
(and by extension Amalickiah) claimed to 
be a descendant of the original Zoram. This 
knowledge of original ancestry, mentioned so 
close in the narrative to the Zoramite story 
line, increases the probability that the group 
named themselves Zoramites in part because 
of this knowledge. See Sherrie Mills Johnson, 
"The Zoramite Separation: A Sociological 
Perspective," Journal of Book of Mormon 
Studies 14/1 (2005): 74–85. Nevertheless, 
the connection is not necessary to under-
stand Mormon's description of the Zoramite 
narrative. Interestingly, the original Zoram 
(introduced in 1 Nephi 4:20–37) was a partici-
pant in the first recorded Book of Mormon 
event in which clothing was important. In 
this account Nephi dressed in the garments 
of Laban and used clothing to cause Zoram 
to misidentify him (as Judah misidentified a 
disguised Tamar in Genesis 38). Thus authors 
and editors of the Book of Mormon (in this 
case Nephi) early on showed an awareness of 
the power of clothing to create an identity that 
would be interpreted by others. Zoram failed to 
grasp Nephi's true identity because he was too 
focused on the outward appearance of clothing. 
Another literary irony of this nominal connec-
tion to the original Zoram with the Zoramites 
is that he entered the Book of Mormon story as 
a slave, while the Zoram of Alma 31 believed in 
his chosen status and sought to enslave others.

6. The phrase dumb idols shows up twice in 
the King James Version of the Bible, first in the 
writings of Habakkuk (2:18), a prophet whose 
ministry likely coincided with that of Lehi 
and whose writings may or may not have been 
included on the brass plates. In Habakkuk 
2:18 the phrase dumb (i.e., mute) idols (םלילא 
 ělîlîm 'llĕmîm) creates a poetic play' /םימלא
on words and refers to the creation of physical 
idols rather than to a symbolic worship of 
material wealth, which is the interpretation 
often given to idolatry by modern readers. 
The second instance is found in the writings 
of Paul (1 Corinthians 12:2). In this case 
Paul is explaining that although the Gentiles 
had previously "been carried away unto" the 
"dumb [i.e., mute] idols" (εἴδωλα τὰ ἄφωνα/
eidōla ta aphōna), now the Spirit of God 
would give them true power and gifts, most 
importantly the ability to declare that Jesus 
is the Lord. Thus, Paul's usage also seems to 
refer to the actual worship of handmade idols, 
which continued to exist in his time, but could 
also be understood metaphorically as an inap-
propriate focus on worldly substances that have 
no power within themselves. The phrase does 
not exist anywhere else in the Book of Mormon 
but is also found in Abraham 1:7—here it 

again refers to the creation and worship of 
actual physical idols.

7. Mormon provides a translation for the 
Rameumptom as a "holy stand" (Alma 31:21). 
If the word was originally derived from Hebrew, 
the first part of the word Ram- would coincide 
with the Hebrew המר (rāmâ), meaning "height, 
high place," with ramê- likely corresponding to 
the masculine plural construct form of ramîm, 
meaning "the heights of." Although some 
difficulties remain with the second half of the 
word, it could be related to the Hebrew דמוע 
('ōmed), or place of standing, with the nomi-
nalizing suffix om placed at the end. This word 
with possible Hebrew roots could literally be 
interpreted as the "exalted stand." (A number 
of factors could influence the minor differences 
between omed and umpt- when rendered in 
English. For example, consider the form of the 
word redemption resulting from a combina-
tion of redeem and -tion.)

8. In addition to their costly apparel and 
jewelry, the rich Zoramites also seemed to be 
ornately decorated with other effects, probably 
unusually so, based on the statement "all their 
precious things which they are ornamented 
with" (Alma 31:28).

9. This interpretation, which connects the 
worship of dumb idols with a love of material 
things, seems to represent a modern under-
standing of the concept of idol worship (see 
D&C 1:16) rather than an ancient viewpoint 
in which idol worship was seen as an attempt 
to access the divine through man-made objects 
that looked like, represented, or were vehicles 
for the gods. This modern concept of idol 
worship suggests a couple of conflicting possi-
bilities that bear mentioning: (1) Possibly Alma 
and Mormon had a broader understanding of 
the concept of idol worship as it is often under-
stood in modern religion. Just as the Nephite 
understanding of other Mosaic concepts often 
reflects a more modern view of ritual behavior 
(such as a clear perception that ordinances 
under the law of Moses centered symboli-
cally on Christ), the Nephites may also have 
understood that the dangers of idol worship 
extended to an obsession with material things. 
(2) On the other hand, if Alma and Mormon 
instead shared a simple view of idol worship 
that did not include a connection with material 
things, then it would indicate, contrary to 
Mormon's description, that the Zoramites 
had some other form of worship besides the 
Rameumptom. However, even if Mormon 
did not intend to connect the worship of idols 
with the costly clothing of the Zoramites, the 
text demonstrates that when Alma arrived 
among the Zoramites he discovered that the 
obsession with costly apparel—including its 
use as a justification to cast the poor Zoramites 
out—was an important feature of the Zoramite 
apostasy. In other words, the theme of costly 
apparel functions in the narrative whether it 

was connected by Mormon to the worship of 
dumb idols or not.

Additionally, Mormon's mention of Alma 
being concerned about the worship of "dumb 
idols" by the apostate Zoramites may serve 
to remind the reader of Alma's own apostate 
history as an "idolatrous man" (Mosiah 27:8). 
Not only did Alma have personal experience 
with idolatry, but he also had extensive famil-
iarity with clothing as an external evidence 
of inward attitudes. After Alma's repentance, 
Mormon describes the humility of Alma and 
his people by stating that "they did not wear 
costly apparel, yet they were neat and comely" 
(Alma 1:27). In other story lines surrounding 
Alma's ministry, the description of costly 
apparel appears in connection with Nehor (1:6) 
and later with the arrogance of the Nephites, 
referring to "those who did not belong to their 
church" (1:32). Indeed, costly apparel appears 
as one of the chief evidences of pride that 
caused Alma to leave his position as chief judge 
(4:6–7) in order to preach the word, and Alma 
mentioned the "costly apparel" of the people 
of Zarahemla in his encouragement to them 
to repent (5:53). Thus Alma, the repentant 
idolater and opponent of pride, stands in the 
text as a foil for the wealthy Zoramites. The 
idolatrous Zoramites could have humbled 
themselves as Alma had but chose to maintain 
their corrupt attitudes. Instead the poor 
Zoramites, whose unostentatious mode of 
dress matched that of Alma much more closely, 
did take advantage of the opportunity Alma's 
teachings provided them.

10. This form of prayer was also used in places of 
worship in Old Testament times, as evidenced 
by Psalm 63:4. Although the Zoramites had 
rejected the rituals of the law of Moses, they 
may have retained certain imbedded behaviors 
from their prior lives with the Nephites. See 
Johnson, "Zoramite Separation," 80–81.

11. See also note 9, second paragraph.

12. The Book of Mormon shows a nuanced 
understanding of the poor, as does the Bible, 
often portraying them as the group truly 
prepared to follow God because of their 
humility and encouraging the rich to provide 
help to the poor without judging them. See 
Lindon J. Robison, "'No Poor among Them,'" 
Journal of Book of Mormon Studies 14/1 
(2005): 86–97. See also Compton, "Spirituality 
of the Outcast," 139–60.

13. The theme of the righteous outcasts may 
even receive subtle development through 
Alma's next example of the brazen serpents 
and the Israelites, who had been slaves at the 
bottom levels of Egyptian society before being 
chosen as God's people. Notwithstanding their 
slave status, they were chosen. Notwithstanding 
their chosen status, those who would not 
humble themselves or look upon the brazen 
serpent died. Only those who continued to be 



Fall 2014     13

humble and righteous were truly "blessed" in 
the land and saved in the end. See Johnson, 
"Zoramite Separation," 83.

14. Although no direct textual evidence 
supports the supposition, it is possible that the 
inconsistency of a suffering God—a concept 
diametrically opposed to the Zoramite under-
standing of chosen-ness—was one of the issues 
that caused the rich Zoramites to reject the 
concept of Christ. Throughout the Book of 
Mormon—including the examples of Sherem, 
Nehor, Korihor, and the priests of Noah—a 
rejection of Christ is often connected with an 
inappropriate emphasis on materiality, at times 
revealed by an obsession with costly apparel 
and other times by a prideful request for 
palpable signs. Alma also mentions the desires 
of the wicked for signs in Alma 32:17.

15. The connection of clothing in these chapters 
with Alma's account of a tree of life growing to 
fill the inward man alludes—probably unin-
tentionally—to the story of Adam and Eve. 
In contrast to Adam's and Eve's attempts to 
cover their nakedness with clothes made from 
a tree, Alma indicates that the tree should grow 
naturally inside the soul of the truly humble, 
filling the spiritual hunger and nakedness of 
those who exercise their faith in Christ and 
who have received true spiritual knowledge. In 
this way the Zoramites will have "clothing" of 
real significance, granted by God's power and 
authority (as was the garment given to Adam 
and Eve by the Lord in the garden) and indi-
cating their true spiritual standing before the 
Lord. Even the morphology of biblical Hebrew 
conveys a negative connotation for worldly 
human clothing but has a positive viewpoint 
of coverings when obtained through ordinance 
or when provided by God. The Hebrew word 
meaning "clothed/dressed" (שובל/lābûš) is 
phonetically similar to the infinitive form 
for "to be ashamed" (שובל/lēbôš), perhaps 
pointing to the original attempt of Adam 
and Eve to cover their nakedness because of 
their shame. Additionally, one of the Hebrew 
words for "clothing" (דגב/beged) takes on the 
meaning of "to act treacherously or deceitfully" 
in its verbal form (דגב/bāgad). On the other 
hand, the Hebrew word to describe the act of 
atonement through sacrifice (רפכ/cāpar) also 
means "to cover." This word implies that God 
is covering one's sins as with a garment and has 
no negative connotations.

16. Compare a similar statement by Jacob in 
2 Nephi 9:14, "and the righteous shall have 
a perfect knowledge of their enjoyment, and 
their righteousness, being clothed with purity, 
yea, even with the robe of righteousness."

17. Noah Webster's 1828 American 
Dictionary of the English Language indicates 
that the English word craft referred to some 
type of strength, skill, power, or ability and in 
many uses displayed negative connotations. 

Historically it could also refer to a spell or 
enchantment. In Joseph Smith's day craft 
could have meant an art, ability, or skill, 
often in a manual profession; or it could 
have referred to an artifice or guile employed 
to deceive or control through words. Each of 
these senses exists in the KJV, in which Paul's 
skill as a tentmaker is considered a "craft" (Acts 
18:3), while the schemes of the chief priests to 
put Christ to death are also described with the 
same word (Mark 14:1). The skillful work of 
idol makers in Acts 19:25 probably demon-
strates a combination of the two meanings in 
which "craft" is the manual skill of idol manu-
facture. This craft is meant to deceive in order 
to make a profit, and Paul's teachings threaten 
that profit because they expose the falsehood 
of idolatry. This final usage shows interesting 
parallels with the Zoramite story line in which 
the teachings of missionaries destroy the craft 
of the rich, who had earlier been described as 
bowing down to dumb idols.

18. In Book of Mormon usage, the word craft 
occurs infrequently outside the Zoramite 
narrative. Typically it appears as part of the word 
priestcraft, which was defined by Nephi and 
was later used by Alma the Younger to describe 
Nehor's false teachings that allowed him to 
lead others away from the truth in order to get 
gain (Alma 1:12). Interestingly, Nehor is also 
described by Mormon as someone "lifted up in 
the pride of his heart, and to wear very costly 
apparel" (1:6), a textual precursor to Mormon's 
description of the Zoramite society. According 
to Nephi, "priestcrafts are that men preach and 
set themselves up for a light unto the world, 
that they may get gain and praise of the world" 
(2 Nephi 26:29). Nephi's definition closely 
mirrors Mormon's description of the Zoramite 
prayer and focus on material riches. The only 
use of the word craft in the Book of Mormon 
outside of the word priestcraft is also connected 
to an inappropriate use of words in order to get 
gain. It describes the work of Gadianton, "who 
was exceedingly expert in many words, and 
also in his craft, to carry on the secret work of 
murder and of robbery" (Helaman 2:4). 

That the true teachings of Alma and 
Amulek "destroyed" the Zoramite craft further 
strengthens the tie between the Zoramites' 
religious beliefs and their craft, as well as 
increases the likelihood that Mormon is 
referring to a type of priestcraft in which the 
wealthy sought to get gain or praise of the 
world through the tenets of their false religion. 
Indeed, the poor had indicated to Alma that 
they were the ones who had "labored abun-
dantly to build [the synagogues] with [their] 
own hands" (Alma 32:5). In the end the syna-
gogues profited only the rich because they 
insisted that costly apparel was necessary in 
order to worship therein.

An additional possibility should also be 
considered that the craft of the Zoramites 
could have had something to do with the 
manufacture of idols. Although the use of idols 

is only mentioned once at the beginning of 
the narrative, this interpretation of the "craft" 
of the rich Zoramites would connect closely 
with a similar understanding in Acts 19. This 
possibility, while not discussed further in this 
paper, would not necessarily undermine the 
proposal of this study that the false religious 
teachings of the Zoramites as taught from the 
Rameumptom constituted the "craft" that was 
destroyed by the teachings of Alma.

19. The armor of the Nephites—consisting of 
"breastplates and...arm-shields, yea, and also 
shields to defend their heads, and also . . . 
thick clothing"—can be compared chiastically 
with the adornments of the rich Zoramites as 
described by Mormon: "costly apparel, and . . 
. ringlets, and . . . bracelets, and . . . ornaments 
of gold, and . . . precious things which they 
are ornamented with; and behold, their hearts 
are set upon them" (31:28). In the chiastic 
parallel costly apparel compares with the thick 
clothing, the ringlets that were likely worn 
on their heads compare with Moroni's head 
shields, and the bracelets compare with the arm 
shields. Finally, the breast plates protect the 
hearts of the Nephites while the hearts of the 
Zoramites were set upon their precious orna-
mentations. If Mormon intentionally created 
this chiastic parallelism (which is admittedly 
unlikely considering the textual distance 
between the two statements), then it would be 
a remarkable example of skillful editing.

20. William Hamblin has discussed the 
possible nature of the Nephite armor provided 
by Moroni, which likely would have included 
breastplates and head armor made in part from 
heavy stone. See Hamblin, "Armor in the Book 
of Mormon," 412–13.

21. Mormon's literary use of clothing continues 
after the Zoramite battle. Captain Moroni used 
imagery of the nondecaying coat of Joseph 
(Alma 46:23–25) to inspire the use of his own 
coat to make the title of liberty. Moroni ignores 
the outward appearance of his clothing, rends it, 
and writes on the coat inspired words to protect 
the freedoms of the people (Alma 46:11–22). 
The title of liberty, written on clothes, is put 
on every city tower in the land, and strategi-
cally important cities are "clothed," in a sense, 
or armored with surrounding mounds of dirt, 
becoming another divinely inspired victorious 
strategy from Moroni. Other Book of Mormon 
accounts not abridged by Mormon have also 
used clothing imagery; see, for example, the 
description of the great and spacious building 
from Lehi's vision recorded by Nephi, where 
finely dressed individuals mock the righteous 
(1 Nephi 8:27), only to meet their demise at the 
end. This image serves as a literary parallel—
whether consciously created by Mormon or 
not—to the Rameumptom stand upon which 
the richly appareled Zoramites stood to profess 
their superior status only to be subsequently 
defeated in battle.
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Verneil Simmons recently passed away at the age 
of 97.  She was a wife, mother, grandmother, world 
traveler and published writer.  Many Restoration 
saints still consider her one of the great Book of 
Mormon scholars, teachers and authors of our time.  

Verneil began a lifelong study of The Book of 
Mormon after an experience with a messenger 
described by her mother as one of the three Nephites.  
Active to the last minutes of her life, she was planning 
a series of classes to be given to her great-grandchil-
dren about The Book of Mormon.  She raised three 
sons to serve in the priesthood and served with her 
husband for 30 years under church appointment.  
She wrote a play for Christmas that featured the 
wise men as Nephi, his brother Lehi, and Samuel 
the Lamanite.  It was produced a number of times 
in the church among the Texas congregations and in 
other areas. She also had a major influence on many 
other young people who have continued to study 
The Book of Mormon.  She not only taught youth of all ages, but also adults and priesthood.

Verneil was one of the first woman on the church’s Archaeological Committee, chaired by Apostle Charles Hield.  She 
was a significant voice in suggesting to Ray Treat that he create the Zarahemla Research Foundation (ZRF) for advanced 
research and study of The Book of Mormon. Her book, Peoples, Places and Prophecies, and her pamphlet The Parable of 
the Olive Tree, were especially popular Book of Mormon materials. She also published a novel, The Tender Twig, hoping 
it would help clarify the life of Jeremiah, her favorite Old Testament prophet. 

Verneil was firm in her beliefs, teaching and writing concerning the geography of Book of Mormon lands as it related to 
Mesoamerica. She shared her conviction that the hill in Mexico called Rabon was the Hill Cumorah found in The Book of 
Mormon. All of her life, she pointed to her father's house, the House of Israel, and taught many classes about the House 
of Israel and the prophetic promises given to them.

Many years ago, I warmly remember a conversation with Verneil at The Book of Mormon Foundation.  She was in 
her eighties and had gathered to Independence, Missouri.  As we shared together, Verneil mentioned that her days 

of teaching Book of Mormon classes were past and it was time for others to carry the mantle of this teaching 
ministry.  My first thought was “no way” can we let this happen!  There are entire generations of saints 

who have not read her material or heard her testimonies and enjoyed the depth of her knowledge 
concerning The Book of Mormon.  Fortunately, we were able to convince Verneil to 

continue teaching classes and writing for the Foundation.  She also travelled with 
us periodically to teach at Book of Mormon Days in the local congregations.  
Since that time, she published more materials and taught the Book of Mormon 
interns on a variety of subjects. Even more importantly, she was our friend and 
sister in Christ!

We, at the Book of Mormon Foundation, pray for the family’s comfort and 
express our gratitude to God for allowing Verneil to continue working with us 
over the years. Well done, good and faithful servant!      
                 Marlin Guin



The gathering of the House of Israel is an active prophecy 
seen today. Isaiah foretold of its fulfillment in the latter 
days (Isaiah 11 IV/KJV). Nephi quoted Isaiah’s prophecy 
in 2 Nephi 9, followed by further explanation in 2 Nephi 
9 (RLDS) [2 Nephi 16-22 LDS].  Moroni also quoted it 
to Joseph Smith on September 21, 1823, long before the 
actual gathering began. Joseph said: “In addition to these 
he quoted the eleventh chapter of Isaiah saying that it was 
about to be fulfilled”  (RLDS Church History, Volume 1, 
Chapter 2:13, emphasis added).  Moroni was connecting the 
gathering of the House of Israel to a “great and marvelous 
work” and preparing Joseph to understand its importance in 
the coming generations. It was something Joseph could not 
have known without the revelation of God.

It’s interesting how other Christian prophecy writers 
today are also noticing its fulfillment. Their emphasis on 
the gathering of Israel to the Old Jerusalem comes many 
years after Joseph Smith’s experience with Moroni and the 
coming forth of The Book of Mormon. One example was 
recently published by Dr. David R. Reagan:

The second prophecy I want to bring to your 
attention is found in Isaiah 11:10-12 (NASB/IV/KV):

Then in that day the nations will resort 
to the root of Jesse, who will stand as a 
signal for the peoples...

Then it will happen on that day that the 
Lord will again recover the second time 
with His hand the remnant of His people, 
who will remain, from Assyria, Egypt, 
Pathros, Cush, Elam, Shinar, Hamath, and 
from the islands of the sea.

And He will lift up a standard for the 
nations and assemble the banished ones 
of Israel, and will gather the dispersed of 
Judah from the four corners of the earth.

Some have tried to debunk any modern 
application of this prophecy by claiming that it 
was fulfilled about 500 years before the time of 
Jesus by the return of the Jews from Babylonian 
captivity. But that cannot be. The passage refers to 
a "second" regathering (the return from Babylon 
being the first). Further, it states this will be a 

regathering "from the islands of the sea," which
is a Hebrew colloquialism for the whole world, 
as is made clear in verse 12 where it states that 
the regathering will be "from the four corners of 
the earth." Also, verse 12 says that "the banished 
ones" of both Israel and Judah will be regathered. 
The return from Babylon was a regathering of Jews 
from Judah.1

Over the past century, the gathering to the Old 
Jerusalem and the establishment of the nation of Israel 
includes those described as “the outcasts of Israel,” who 
have not yet come to the knowledge of the true Messiah.  
Today, immigration statistics in Israel demonstrate how 
the gathering there is growing and escalating, as they 
are being prepared by God for the miraculous revealing 
of Jesus Christ. This is in harmony with His latter day 
covenant to “make bare His arm in the eyes of the nations.”  
(1 Nephi 7:22 RLDS) [1 Nephi 22:10 LDS]

Also over the past century, the gathering to the New 
Jerusalem seems to be running in a prophetic parallel with 
the Old Jerusalem.  Many saints have already re-gathered to 
the New Jerusalem, more are coming and others unknown 
to us continue to gather. This New Jerusalem gathering is 
not yet understood by those outside the Restoration, but 
it’s just a matter of time.  

We can see how time is building observable evidence for 
the accuracy of Isaiah’s prophecy, the validity of The Book 
of Mormon’s testimony concerning it and the truthfulness 
of Joseph Smith’s experience with Moroni. This prophecy 
is unfolding before our eyes, as we witness the gathering of 
the House of Israel to the Old and New Jerusalem.  Even 
though believers and nonbelievers seem to be gathering, we 
should be patient and remember the Lord will provide for 
true conversion of all who gather and are allowed to remain!

Some may question the validity of today’s gathering 
to the Old Jerusalem because of what the Restoration 
scriptures say concerning the gathering to Zion, the New 
Jerusalem.  However, it seems more constructive for now 
to simply observe what we are actually seeing today and 
then have faith that God will put all the prophetic pieces 
together for the final conclusion.  It is His work! The 
gathering is a developing story and only the beginning 
of great things that are coming upon the earth. Watch 
therefore, and pray always!

1 http://www.lamblion.com/enewsletter1/new_enewsletter_template_140507.html
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On 
May 15th, 
ten Center Place 
Restoration School 
first graders and their 
teacher, Lorrie Look, 
visited The Book of Mormon 
Foundation.  They were 
privileged to see the premier 
of the movie, Build Your House 
Upon a Rock, made at the Book of 
Mormon Day for Kids in January, 
complete with popcorn and drinks.
Replicas of Laban’s sword, the liahona 
and the gold plates were shared and 
discussed.  The staff was impressed 
with the children’s knowledge of these 
items and their connection to the Book 
of Mormon.  Artifacts displayed at the 
Foundation were examined, as well 
as photos of the original and printer’s 
manuscripts.  Unfortunately, the original 
manuscript was written in cursive, so the 
kids weren’t sure if it was authentic; they 
asked Mrs. Look to read it to them.  It was 
the portion about Lehi’s dream.  Mrs. Look 
left out key words as she read. The students 
had studied the vision and were able to fill in 
the missing words.
Everyone brought their lunch, and we 
picnicked in the Intern room.  Some of the 
children found their parents faces in the 
photos of the interns through the years.  Before 
and after lunch, Rita Woolery sang Book of 
Mormon songs to the kids, taught them lyrics 
and played some interesting theater activities. 
After a rousing music session, the kids toured 
the collection of Robert Farley paintings of 
Book of Mormon prophets and his paintings 
done for the booklet, Overview of the Book of 
Mormon.  The children were stunned at the 
work that went into a quality publication 
before the days of computers. The visit ended 
with a short movie and ice cream.  
The children were so well-behaved and showed 
a lot of interest in all of the Book of Mormon 
subjects discussed.  Fun was had by all but, 
alas, they had to go back to school.  We look 
forward to another visit soon!

Welcome to 

BMF
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 •  Kirtland temple
While on our trip to the church history sites, we had a service in the Kirtland Temple. 

Earlier that day, the group toured the temple and learned about the history of the dedica-
tion of the temple and the work that went into building it. 

I had these thoughts running through my head during the service, and I was struck with 
an overwhelming sense of inadequacy. Lynn Baumgart led the service with some words 
about how we are to make our bodies a temple for the Lord to dwell in. He read from  
1 Corinthians 6:19-20 (IV/KJV) which says, What! Know ye not that your body is the temple 
of the Holy Ghost which is in you, which ye have of God, and ye are not your own? For ye are 
bought with a price; therefore glorify God in your body, and in your spirit, which are God's.                                                                                                                                         

I realized that I am so quick to ask the Lord for blessings in my life, without making any preparation. 
I am unclean with sin, so the Lord cannot dwell in me. I also realized how much I take for granted being able to go to church 
and worship so easily. And, once in the service, sometimes I don’t really absorb the thoughts and words shared because of my 
lack of preparation. This is such a great contrast to the eagerness of the saints who attended the dedication. They came by the 
thousands, crammed into the church, sat through hours of services, and were still excited about worshiping. I am grateful for 
the opportunity I had to learn about and worship in the Kirtland Temple, because it humbled me and showed me the things 
I need to work on in my life. 

internS 2014

Kirtland Temple
The Kirtland Temple was dedicated on 
Sunday, March 27, 1836

Organize yourselves; prepare every 
needful thing, and establish a house, even 
a house of prayer, a house of fasting, a 
house of faith, a house of learning, a house 
of glory, a house of order, a house of God; 
(D&C 85:36b RLDS) [D&C 109:8 LDS]

 •  a Complete Change of attitude
Part of the in-country Internship involves taking a trip to New York to see 

church history sites and then attending the Mormon pageant in Palmyra. Outside 
the pageant, which is set up on the Hill Cumorah site, there are protestors of The 
Book of Mormon and the Mormon church trying to talk to those coming to the 
pageant. As interns, our job is to have a conversation with those protestors, to try 
to answer any questions they have about The Book of Mormon, and to let them 
know there are many similarities between our beliefs and theirs. We prepare for 
our conversations with them by having classes on witnessing and talking in our 
group about the things they might bring up to us and how we would answer them.

For me, this part of our trip was the scariest, because I am not an outgoing 
person.  I don’t know that much about where certain scriptures can be found and 
I don’t like having to defend what I believe or feeling like I am under attack. I 
wasn’t sure how it would go, especially once we arrived at the pageant and saw 
all the protestors lined up—some with big signs and bullhorns and some just 
handing out pamphlets. We walked through the crowd, saved our seats, and then 
headed back to start talking. The whole time, I was praying silently for God to 
help me through this, to give me the words to say, and to help me not get frus-
trated with the protestors.

The first man who started talking to us was very vocal about what he thought 
we believed, insisting that we must be Mormon if we believe in The Book of 
Mormon and that we worship a different Jesus than the one in the Bible. Soon, 

• MAKING HISTORY WHILE VISITING THE PAST •



18     Fall 2014

another man with a large 
sign and a bullhorn came to join us. They asked a lot of 

questions, such as, “Why do you need The Book of Mormon?” and “What is so great about Joe Smith?” 
One of the men also accused Joseph Smith of being a wizard, practicing black magic and of having more than 30 wives. 
Unfortunately, this man could not back up any of his claims with reputable sources, but he also wasn’t open to what we were 
trying to say or to what we really believed. Even though we weren’t necessarily able to share our beliefs during this one-sided 
conversation, I thought it was nice that he was out there doing what he felt was right, no matter how misguided he was.

After ending our conversation with the first two men, the interns split into two groups of three.  The group I was in crossed 
the street to the other, calmer protestors. There, we struck up a conversation with a young woman who asked us if we had been 
saved and knew where we were going to spend eternity. We assured her that we do believe in the saving power of Christ and 
that we each have a relationship with Him. We had an exciting, pleasant conversation with her and a couple of other people.   
We didn’t have all the answers for their criticisms of The Book of Mormon, but we were able to share some of our beliefs with 
them and talk about our mutual beliefs. We also got some of their contact information so we can continue to communicate 
with them and hopefully answer more of their questions with research, as well as ask some questions ourselves.

I feel like God answered my prayer, because even though we didn’t have all the answers, I didn’t feel intimidated by them 
or their questions.  I simply desired to study out the answers and witness of my faith. I wasn’t frustrated or angry; I actually 
enjoyed talking with them and finding out what other people believe about my faith. When Lynn and Sugar, the directors 
of the Internship, came to tell us that we needed to get to our seats to watch the pageant, I was not ready to leave the protes-

tors. This alone was amazing to me, as I thought I would be more than ready to 
go watch the pageant when our time was up, but I was more excited to continue 
talking with the protestors! This experience has made me stronger in my faith and 
given me the desire to study in order to answer their questions and to continue 
witnessing to them, albeit long-distance. Now, I feel like I can talk to anyone 
about the gospel, and I am excited for opportunities to tell people about the 
Internship and about my faith in God and Jesus Christ.

•  the power of prayer

Upon joining the Internship, I honestly had no idea what to expect. I barely 
knew anything about it other than the fact that there would be classes and 
a trip to Palmyra and Kirtland. The first class we had was about the power 

of prayer. We were taught that we must be diligent in prayer. The 
most prominent point to me was the fact that God always answers 
prayers. He may not answer them right away or how you want, He 
may even say, “no” but He always answers prayers.

As we were going to be sharing with evangelical protestors outside 
of the Hill Cumorah pageant when we went on the trip, I knew I was 
going to have to find my testimony of The Book of Mormon. My 
only problem was I didn’t know how I was going to do that. Then, 
I remembered the class on prayer and how God always answers our 
prayers, so I took it to God in prayer. I asked Him for guidance, that 
He would tell me what I needed to do to find my testimony.

Smith Farm
Joseph Smith Sr., his wife Lucy Mack Smith 
and their eight children moved to Palmyra, 
New York in 1816. Joseph Sr. bought 100 
acres of land where the family built a small 
log home. They then decided to build a 
larger and more comfortable home, which 
they moved into late in 1825.



The next week we had a class on the signs of the times. Before we got into the class, our teacher, 
Marlin Guin, was going to give a bit of information on finding a testimony. My mind instantly 
perked up, and I was thinking, “Is this your answer, God?” and Marlin shared with us a passage of 
scripture from Alma 12:3-5 (RLDS) [Alma 17:2-3 LDS]. From that scripture, Marlin developed a 
formula of sorts: Prayer + Study + Fasting = Personal Revelation. I thought that was wonderful, but 
I felt I needed a little more, so I prayed again asking for more specifics.

The following Sunday Jim Noland taught a class about study. Every single bit was study. The verse 
in Alma was even brought up again, and I believe God wants me to be more diligent in my 
study of the scriptures. With this experience, I can testify that God always answers prayers.

 •  maria
On Tuesday, July 15, the team and I went to the Hill Cumorah Book of Mormon 

Pageant. After witnessing to our evangelical brothers and sisters, all of us were on 
fire (spiritually, of course)! We were ready for more opportunities to witness after the 
pageant was over. Sadly, we had to go back to the hotel to sleep. 

 We decided if we had time on Wednesday, we wanted to go back to the pageant to witness 
again. Our team was eager to continue planting seeds we began sowing the night before. After 
the tours on Wednesday, we saw a few of the evangelicals from the night before with their 
booths set up in town. We decided to check back and see if they were still there after a few 
more stops. Unfortunately, they were gone by the time we got back. We also went back to the 
pageant grounds to see if any of our evangelical friends were there. The grounds were empty 
of all protestors.

We left Palmyra and headed to the Wal-Mart in Macedon, New York. After purchasing a 
few items, we made our way to the Subway in the front of the store. I was the last one in line to order. Next to me was a lady  
with a cheerful countenance. She was looking at our shirts, but did not say anything. I seized the opportunity to strike up a 
conversation with her. She looked completely shocked as I began conversing with her. Conversation from a random stranger 
in a Subway line was the last thing she expected.

I found out her name was Maria, and she was a local. She then asked about our shirts, where we were from, and why we 
were there. As I shared with Maria, her eyes lit up even more than before, and a smile stretched across her face. Tiffani 
heard me sharing with Maria and made her way over to witness as well. Tiffani and I found out Maria is Episcopalian. 
Maria also actually knew about The Book of Mormon. We asked if she would like a pocket-size copy, but she said 
no because she already has two. The best part is that Maria has read The Book of Mormon and believes it is 
divine revelation from God!!!  When she read one of the copies she received from Mormon missionaries, she 
was convicted of the plain and precious truths of The Book of Mormon. She was given the knowledge it is 
indeed another testimony of Jesus Christ. She was given this knowledge after much prayer and fasting.

I had prayed before 
walking into Wal-Mart 
that if there was anyone 
God wanted me to 
witness to, He would 
help me to be coura-
geous and willing. I 
received the opportu-
nity through Maria. 
I have heard about 
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E.B. Grandin Press
In 1830 E.B. Grandin Press 

published 5,000 copies of the 
first edition of The Book of 

Mormon for $3,000.

Martin Harris Farm
Martin Harris mortgaged part of his 

farm to pay for the printing of The Book 
of Mormon, and he was one of the 

witnesses who bore testimony of the 
divinity of the book.
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evangelicals believing in The Book of Mormon; however, 
I have never met one until Maria. How very encouraging 
it is to see God’s word being fulfilled and to see how He 
has brought forth His gospel to other denominations! 
I regret not getting her contact information. However, 
I will never forget Maria and the charity two complete 
strangers from different backgrounds can have because of 
God and His grace and mercy.

A big part of The Book of Mormon Internship is 
providing services at different congregations—singing songs, giving 
testimonies, and performing a short play. This year, our first service was 
scheduled for the day after we left on our trip and would be at a small 
congregation in Bainbridge, Indiana. This congregation meets in a home 
instead of a church building, and some of the saints drive about three hours to be there. Every time they meet, they have 
communion, because it may be a month before they can be together again. The first thing that struck me about this small 
gathering is the dedication they have to meet together whenever they can and to keep having church despite their small size 
and the distance between them geographically. Growing up in the church and living in Missouri since the age of seven, I have 
taken church attendance for granted. It was amazing to see their commitment to the church. 

As we were preparing for the service the night before, 
I started getting a little worried that we wouldn’t remember 
the right order of verses for our songs or our lines in the play. 
However, when we got into the service the next day, God 
blessed us immensely. As we sang, performed the play, and 
told our testimonies, everything transitioned so smoothly, and 
I could see the Spirit moving among the congregation. I know 
that anything they got out of the service was not due to us, but 
to the great God we serve.

Lastly, not only were the people in Bainbridge committed, 
but you could also see how much they appreciated having the 
Book of Mormon Foundation contact them and set up the 
service and then having us come and provide it for them. The 
saints thanked us repeatedly, they fed us a wonderful meal, and 
they made us feel welcome in their midst. I am so thankful that 
we were able to go and provide that service, giving ministry to 
such a small but dedicated group of God’s people.

Whitmer Farm
On April 6, 1830, in a small log home belonging to 
Peter Whitmer Sr., Joseph Smith Jr. and five other 

men formally organized The Church of Christ.




